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Abstract. This article discusses the issues of humanistic idea in Kazakh poetry. Folk
pedagogy has a single basis, based on generally accepted, universal norms, rules of education and
upbringing. Each nation expresses, refracts, implements these common ideas and knowledge in its
own way, based on national customs and traditions. In almost all definitions, researchers consider
the process of education to be the object and subject of folk pedagogy. Meanwhile, the learning
process occupies an equally important place in folk pedagogy. In particular, the people teach, teach
the younger generation a specific profession, skill, applied art, sports games, etc. Consequently, in
the definition of folk pedagogy, education and training should find their expression simultaneously
as a single bilateral process of development of the education system in Kazakhstan during the
period of accession to another country.

In the distant past, Kazakh nomads had no educational institutions other than mektebs and
madrasas as such. Nomadic conditions did not allow them to have stationary educational
institutions, but it should not be concluded from this that Kazakhs in those distant times had no
schools at all.

It should be noted that in the process of educating the new generation in the spirit of
patriotism and internationalism, teachers do not use enough materials on the history, culture,
education of Kazakhstan - those materials that help to form moral feelings, develop value
orientations of the individual. But it is very important to show young people that the principles of
activity and current problems of our time have deep historical roots in the progressive, humanistic
ideas of the past. Kazakh enlighteners of the XIX century, consistent champions of enlightenment,
who defended humane principles and ideals of public education, played a big role in the
dissemination of these ideas. Pedagogical views of Ch. Valikhanov and Altynsarina, and
Kunanbayeva played a positive role in the history of the development of education, in many ways
they still do not lose their significance. Their teaching is an integral and original pedagogical
system in which many pedagogical problems were reflected, the most important scientific concepts
- general pedagogical, didactic and methodological - were introduced into use: visibility in
teaching, experience and observation.

Purposefulness of learning, educative learning, forms of classroom and extracurricular
work. Kazakh educators paid special attention to the specifics of various components of education:
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moral, physical and labor education on the basis of folk traditions.
Keywords: poetry, humanism, humane principles, Kazakh enlighteners, poet- thinker,
historical roots, national intelligentsia, creative heritage

Introduction

Researchers have studied many problems and issues related to the history of
public education in Kazakhstan. The historical and pedagogical works of T.
Tazhibayev, A. Sitdykov, A. Sembayev are devoted to the development of issues
related to the history of the development of public education and school affairs in
Kazakhstan. Since the 50s, several PhD theses have been written and defended on
the history of schools and public education in Kazakhstan in the pre-revolutionary
and Soviet periods. It deals with the history of the creation of teachers' seminaries in
the region. The content of these dissertations in the form of separate articles is
published on the pages of universities and pedagogical journals. But the authors of
the above studies did not set themselves a special task of studying the history of the
ideas of folk pedagogy and education in the works of Kazakh enlighteners during
the period of Kazakhstan's accession to Russia.

This is due, among other circumstances, to the adoption of the Declaration on
the Sovereignty of the Republic, the proclamation of its independence. The ideas of
the sovereignty of the republic began to permeate almost all forms of economic,
political and ideological life of modern society. " This allows us to conclude that the
study of the ideas of folk pedagogy in the development of education and in the work
of Kazakh educators is relevant at the present stage. The above allows us to
formulate the problem of research on how the ideas of folk pedagogy were embodied
in the work of Kazakh educators in the pre-revolutionary period and how much they
contributed to the development of education and upbringing. The study of this
problem is the purpose of our research.

The national movement in Kazakh society was heterogeneous, its various
currents arose, the core of which was the national intelligentsia. The beginning of
the XX century in Kazakhstan was marked by the rise of thenational consciousness
of the people. A special place in the history of Kazakhstan of this period is occupied
by the activities of scientists, educators Abai Kunanbayev, Shakarim Kudaiberdiyev,
Mirzhakyp Dulatov, Akhmet Baitursynov.

It is very important to show young people that the principles of activity and
current problems of our time have deep historical roots in the progressive humanistic
ideas of the past. Kazakh enlighteners of the XX century, consistent champions of
enlightenment, who defended humane principles and ideals of public education,
played a big role in spreading these ideas.

Despite the fact that Shakarim did not study in special educational institutions,
his works amaze with the depth of thought and breadth of outlook and testify to him
as a supporter and follower of the views and ideas of the great Kazakh poet and
educator Abai, whose nephew he was and in whose house he was brought up from
the age of seven, since he lost his father early [1].

Basic provisions



Shakarim Kudaiberdiev throughout his life unshakably believed that there is
a special, incalculable value - purity and kindness of the soul, worthless for those
who have experienced it at least once in their lives. The destiny of every thinking,
moral person is to feel good feelings for close and distant people. The soul of a moral
person cannot remain indifferent to the sorrows and joys of others. Shakarim claimed
that a child is born with a pure soul, without congenital defects, and as the
personality is formed, positive and negative qualities are developed in it. In his
works, the philosopher reflects on moral categories, very often contrasting negative
ones with positive ones and thereby more clearly showing the importance of
universal moral values.

The thinker refers to such concepts as good and evil, love and hate,
responsibility and dishonesty, nobility and meanness, humanity and bestiality,
friendship and enmity, unity and strife, intelligence and stupidity, feeling and reason
etc. According to Sh .Kudaiberdieva, a person should strive, first of all, for spiritual
perfection. Noble goals, honest work, good deeds will form the moral image of a
person. And, on the contrary, a person who lives only by "bodily" interests degrades,
he is selfish, he strives to achieve wealth and high position by any means. And to
prevent this from happening, proper education is necessary, when from early
childhood empty pastime, panache, vanity, greed and other human vices would be
condemned.

Such an educator was Shakarim Kudaiberdiev, a poet-thinker, an educator
who left behind a very extensive and versatile creative legacy, both poetic and
research thought. Among Shakarim's works that have seen the light, it should be
noted such as "Genealogy of Turkish, Kyrgyz and Kazakh Khans", "Enlik-Kebek",
"Kalkaman- Mamyr", "Reflection of Kazakh life", "Muslim demands"”, "Three
Truths", etc. A lot of unpublished works of Shakarim Kudaiberdiyev are kept in the

manuscript fund of the Central Scientific Library of the Republic of
Kazakhstan, among them are philosophical treatises "The Life of Mutylgan",
"Secrets of Creation", "About life - soul”, "Roots of the Kazakhs", "Youth and Old
Age", etc.

Many works of Shakarim Kudaiberdiyev are devoted to the topic of
conscience, including the work "Three Truths". Conscience is one of the "truths" of
the writer. What does he include in this concept? - "Human modesty, justice,
kindness in their unity, | call the Russian word - conscience... No science, no art, no
path, and no law can purify the heart of a person who has never believed in it... But
if a person fully believes that conscience is the first need of the soul, then nothing
can make his heart black and callous"[2].

Sh. Kudaiberdiev put forward the criteria of people with a conscience and
people without a conscience: "The one who does not do good deeds, who is mired
in blood, hypocrisy and pride, hatred and arrogance is an unscrupulous and immoral
person. A man without conscience is a dead man, lack of conscience is the most
terrible disease, a villain without conscience is like a beast. Beings without
conscience, honor, humanity, standing below the bestial state, should have no place
on earth. The superiority of a person over other living beings is in his humanity, the
further a person is from wolfish morals, the more perfect he is", "A conscientious,



intelligent person does not accept and does not commit evil, violence, bragging."

The purpose of moral education according to Shakarim is the formation of an
inner need in a person for the active affirmation of high morality and spirituality in
himself. A strong foundation for the spiritual elevation of a person is conscience.
Therefore, education, training in the "science of conscience" - ethics, self-education

- are the main factors of moral education of young people. The ways of moral
education are noble goals, honest work, good deeds [3].

Moral concepts can also be traced in the works of Mirzhakyp Dulatov. M.
Dulatov is a well-known Kazakh public figure, historian, philosopher, writer, poet,
publicist, translator, teacher, member of the government of Alash-Orda. He devoted
his whole life to the struggle for the freedom of his native people.

Dulatov justifies the policy of the liberation struggle and the involvement of
the broad masses in it with ethical principles, while putting forward two concepts.
The first concept is the idea of the liberation struggle, which is based on freedom of
will (hurriat), humanity (ansaniyat), morality (hakkaniyet). The second concept is
the idea of nonviolence, consisting in mercy (khanir), kindness (ihsan) and mutual
assistance (jardem), as well as the struggle not with an external enemy, but internal
enemies - ignorance, backwardness [4].

Against the background of political events, the emergence of Kazakh political
formations, the poems of Mir-Yakub Dulatov were created, which later compiled
the collection "Wake up, Kazakh!" (1909).

The book "Wake up, Kazakh!" by right, it became the manifesto of the Kazakh
people, with which he went to the outpost of the political struggle for the freedom
of the people. Speaking about her birth in the pre - October period, the literary critic
K.Kemengerov wrote in 1926: " ... Kazakhs book "Wake up, Kazakh!" revered as
the Koran." Indeed, this book has become not only a desktop book for Kazakhs, but
also the first program document of the national liberation movement.

Based on these ethical principles, Dulatov asserts the ideals of the human
personality, reveals the roots of social injustice, condemns discrimination of people
on the basis of nationality, language, religion, etc.

At present, we are once again returning to the depth of Dulatov's thought, the
rich moral content of the book "Wake up, Kazakh!". And it helps us to find the
necessary spiritual guidelines, to defend the national culture, language, history,
traditions.

The poet's dreams and dreams, mental sufferings are closely connected with
thoughts about the freedom of the Kazakh people. The aesthetic ideal of the poet -
the ideals of the beautiful and sublime, heroic and tragic - are expressed in his
romances "Unhappy Jamal”, "Longing" and "Parting”. Dulatov in the novel
"Unfortunate Zhamal", which went down in the history of Kazakh literature as the
first novel, embodied the best features of a Kazakh girl in the image of Zhamal, and
as Sabit Mukanov rightly points out, the image of Zhamal created by Dulatov served
as an ideal and role model for many generations of Kazakh girls [5].

In the stories and fairy tales "Hat", "Study", "Nurmash and Dyusen", "The
Learned boy", "Three sons of an old man", "Guest”, "Do no harm to
anyone","Wealth", the author touches on the moral aspects of human life. Honesty,



justice, respect for elders, mercy, diligence are, according to Dulatov, the inherent
qualitiesof a young man.

The ideas of freedom of Mirzhakyp Dulatov are consonant with the ideas of
the great son of the Kazakh people Akhmet Baitursynov. Akhmet Baitursynov is the
spiritual leader of the nation, an outstanding educator, a Turkologist, a linguist, a
reformer of the spelling of the Kazakh language, the creator of the first Kazakh
textbooks, a poet, a publicist, the founder of the first national newspaper "Kazakh",
a prominent public and political figure.

The main works of A.Baitursynov are the poetic collection "Masa"
("Mosquito™), ("Forty Fables"), "Edebiet tanytkysh™ (Literary guide), "Er Sayyn"
and linguistic works.

Being a talented publicist, and later a theorist of Kazakh journalism, he
establishes creative contacts with foreign countries. First of all, he is concerned
about the problems of education of Kazakh youth. To this end, he creates historical
and literary portraits of outstanding figures of the Kazakh people and world
civilization. His bright journalistic articles about Ahmed Yassavi, Khan Ablay, Ch.
Valikhanov, Abai, G. Potanin, Akmulla, L. Tolstoy, V. Korolenko, M. Gorky, A.
Baitursynov, A. Beremzhanov and others raised Kazakh literature to a new
qualitative level.

Baitursynov's first book “Kyrykmysal" ("Forty Fables") was published in
1909. In it, the author castigates the colonialist policy of Russia, arbitrariness,
violence of the authorities. Taking as a basis the traditional plots of the fables of
Aesop, La Fontaine, Krylov and Abai, he created a number of original works in
which the genre of fables acquired national features. Baitursynov's civic idea-dream
Is expressed in the book "Masa" (“Komar”, 1911) - to introduce people to knowledge
and hard work, to promote the development of art, to enhance culture. The poet calls
for getting rid of ignorance, indifference and negligence. Continuing and developing
the educational and critical traditions of Abai, Baitursynov raised Kazakh literature
to a new level [6].

The original poems in the collections "Forty Fables" and "Mosquito™” by
Baitursynov are mainly devoted to issues of culture, science, education, progress. In
the poems "Kazakh State", "Kazakh Tradition", "Letter to a friend", "Provisions",
"Collected-selected”, etc., the author looks into the phenomena and events of the
surrounding life, finds many negative phenomena such as inaction, carelessness,
slowness, complacency, ignorance, arbitrariness of those in power, oppression and
the disenfranchisement of the people, etc .

In his poems, he expressed the needs and aspirations of the Kazakh people,
their dream of a bright future, denounced the hypocrisy of the bureaucracy, called
for the light of knowledge, culture. The works "Forty Fables" (1909), "Masa" (1911),
"Mosquito"” (1911) ridicule such human vices and shortcomings as idleness, laziness,
vanity, ignorance.

Thus, Shakarim Kudaiberdiyev, Mirakyp Dulatov and Akhmet Baitursynov
considered such moral concepts as Freedom, Conscience, Goodness, Honesty,
Friendship, Harmony,  Work, Intelligence, Morality, Spirituality,
Love,Nonviolence, Nobility, Responsibility, Humanity, Beauty, Morality and others



that are important in spiritual and moral education youth. The culture of any nation
is impossible without awareness of the past, its own historical roots. From this point
of view, the thoughts, ideas, statements of Kazakh thinkers, the pedagogical heritage
of the enlighteners of the XIX century are relevant at the present time, when
education faces tasks that require the formation of a personality focused on universal
values [7].

Methods and materials

The study was conducted with the help of the following methods of research:
pedagogical and psychological literature review, analysis and synthesis of the works
of the Kazakh philosophers, poets and writers, generalization of the national
pedagogical experience. Kazakh philosophy is determined by the concrete historical
fate of the Kazakhpeople, its mentality, the nature of ideological problems in
different periods of its historical development. The beginning of Kazakh philosophy
can be designated thephilosophy of the Kazakh enlightenment of the 19th century.
This philosophy was formed under the influence of the East and Russian
enlightenment thought, becauseafter the accession of Kazakhstan to Russia, the
thinking of Kazakhs, their way of life, ethnic traditions changed. Social
contradictions in the life of the Kazakh peoplewere critically comprehended by
Chokan Valikhanov (1835-1865), Abai Kunanbayev (1845-1904), Shakarim
Kudaiberdiyev (1858-1931), etc. [8].

Before the Mongol invasion, a famous madrasah functioned in the southern
regions of Kazakhstan, in particular in Otrar, where Abu Nasr al-Farabi received his
initial education. But there were few such schools. After the invasion of the
Mongols, they did not exist at all. The children of rich nomads went to study in
Samarkand, Bukhara and other cities of Central Asia, where at that time there were
large mektebs and madrassas.

Thinker Abai has been admiring different generations of people for almost
two centuries with the depth of his thought and the brightness of his language. His
fame crossed the boundaries of the Kazakh land, and his talent became the property
of the whole world. But Abai played a special role in the spiritual unity of two
peoples — Kazakh and another country. He thinks a lot about the essence of life and
the interpenetration of cultures. His thoughts are the building blocks on which the
modern philosophy of free Kazakhstan is based. Today, national philosophy is
becoming a necessary part of the public consciousness of Eurasian societies [9].

He is related to the philosophy of Leo Tolstoy by the orientation of their
pedagogical views — thoughts about the people, the idea of their enlightenment
andupbringing. Both Abai and Tolstoy frame their ethical thoughts in artistic forms:
beit poetry or pros [10].

To understand the process of formation of Kazakh philosophical thought, it is
necessary to turn to such a bright figure in Kazakh culture as Abai. As the son of his
people, Abai took the best from the centuries-old culture of the Kazakh people and
enriched these treasures with the beneficial influence of Russian culture. The
philosophical orientation of the poet, first of all, is manifested in his poetic work. He
Is a satirical poet, an expositor. His poems are educational in nature: there are verses-



parables, verses-edification. But in all the works the main idea sounds: love for man
and nature is the key to Abai's philosophy. Based on his philosophical outlook, such
Russian poets and writers as A.S. Pushkin, M.Y. Lermontov, I.A. Krylov, I. Bunin,

L. Tolstoy, Saltykov-Shchedrin are close to him. That is why he translates
their works into Kazakh [11]. Especially with great love Abai translated the poems
of M.Lermontov. This can be judged by the number of translated poems, there are
29 of them. We can say that he is related to Lermontov by his civic position towards
his people. His translations of Krylov's fables are no less original. In his translations,
heuses popular Kazakh proverbs. With the work of Saltykov-Shchedrin, he is united
by satirical accuracy, ridiculing bais, managers, officials. If we formulate all this in
a brief thought, then we can say that they are all united by the philosophical search
for the meaning of "the people are a poet".

Since science does not reveal the whole truth, Abai tries to find its focus and
completeness. In the "Word" verse 38, he does not just raise the question of the way
of knowing the Truth, but delineating the cognitive horizons, introduces "the world",
"ourselves", and "Allah™ into its context. He unequivocally speaks of the existence
of two levels of truth: the truth is from the "earth"”, and a person goes to it through
the mind, while the origins of the "pure truth" lie in another — they are in the
Almighty [12].

Results and Discussion

The basic methods of teaching humanistic ideas are: the method of a good
example — as the poets show the value of the good qualities (Abai — “Hurry to 5
things...”), the method of praise (“A good word is a half of a good dead”), the
method of self-assessment, method of instilling national values (“zhety ata — seven
ancestors”, respecting old people, etc.).

The main philosophical thought of both geniuses is that a person is not
naturally moral or immoral, he becomes one or the other in the process of education.
Abai said: "If | had the power in my hands, | would cut out the tongue of anyone
who says that a person is incorrigible." But a person can be corrected only through
knowledge, and "the goal of knowledge is to achieve truth.". The main purpose of
knowledge about Abai is humanization of a person. "Without revealing to oneself
the visible and invisible secrets of the universe, without explaining everything to
oneself, a person cannot become a man." Abai was the first Kazakh poet who chose
the path of self-awareness and self-knowledge, the main signs of which were
humanism and enlightenment [13].

A person must find his place in this cosmic "grain of sand — on earth", find
himself and be himself "Know yourself" — this is one of the oldest philosophical
trends of all peoples. Know yourself and you will find the Truth! This postulate
comes primarily from religious philosophy. And here we can draw parallels between
Abai and two religious thinkers such as P.A. Florensky and N. Berdyaev.

"Even the secret of creation is inaccessible to the wisest of men, not to mention
the nature of Allah. Allah is infinite, the human mind is limitless. Can the ultimate
measure the infinite?"

For N. Berdyaev, as well as for Abai, the inner is the basis of a person, and it



iIs it that should determine the behavior of the "outer person”. N. Berdyaev puts a
person not only above any thing in the world, but also above the world itself. A
person for him is not as an individual, but as a person. "The whole world is nothing
compared to a human person.” Abai, like N. Berdyaev, along with man, distinguishes
Allah (God), who is the "alpha and omega" of this world, there is Truth. He's writing:
"The truth is also called the truth, and the truth is Allah." For N. Berdyaev is the
truth and the ultimate purpose of man is his return to God (Allah).

The problem of truth is also pivotal for the entire work of P.A. Florensky, the
religious philosopher of the Unity. The search for Truth was the beginning and the
ultimate goal of his intellectual and spiritual aspirations "It is impossible to live
without truth... I am suffocating for lack of Truth." His thought is consonant with
Abai in that the wholeness of the universe is inaccessible to science, the absolute
truth is not comprehended through it, it only gives relative knowledge.

Thus, for both philosophers, the ultimate purpose of man and the meaning of
life is Allah (God).

It can be stated: the great ones look at the essence of spirituality, and not at
the dogmas of a certain religion. And spirituality is one whole, indivisible property
that expresses the essence of a person regardless of nation and religion. Therefore,
due to its spiritual fullness, Abai cannot belong to any particular religion. His
spirituality is an expression of the Universal universe of the Soul... And in order to
comprehend it, we still have a lot to work on ourselves.

There are many parallels between Kazakh and Russian philosophy. And this
Is understandable, since both Russia and Kazakhstan are representatives of Eurasian
thought. Here the boundaries of East and West are erased, giving birth to a peculiar
culture and philosophical thought.

Abai for Kazakhs is the same great, unparalleled phenomenon as Pushkin for
Russians, Shakespeare for the British, Rustaveli for Georgians... The heritage of
great poets is the property not only of their own, but also of all peoples. Abai is one
of such poets.

Abai, being a man of his time, in his prose and lyrical works raised
philosophical problems of a truly universal scale, gave answers to many questions
that determined the essence of his edification.

Abai's creativity is so multifaceted that everything is reflected in it: pain,
longing, hopelessness, hope, struggle — the whole life. It can be said that the whole
existential philosophy, which —which is of particular interest — opposed every form
and system.

Turning to the philosophical teaching of Abai Kunanbayev, one can notice its
pronounced national and at the same time non-national character. The poet focuses
on the fate of the Kazakh people, the Kazakh question. But, assessing the situation
of the Kazakh people, Abai actually sets a global, universal, world-historical context
of analysis. In his poetic and prose works, Abai constantly reflects on the purpose of
man, the purpose and meaning of life, good and evil, just and unjust, beautiful and
ugly, ideal and good. He tries to comprehend a person's attitude to the past, the
present and the future.

Although Abai did not write special philosophical and pedagogical works, but



almost all, without exception, the works of the ardent mentor of youth are permeated
with moral and ethical edifications based on the interests, moral ideals and wisdom
of the working people, on the creativity of the Kazakh people's intelligentsia - akyns
and composers, on the achievements of public thought of the peoples of the East and
West.

Conclusion

In the center of Abai's worldview, as well as many thinkers, there is a person.
The man, his ethical and aesthetic appearance, his education and upbringing, the
world of his feelings and intellect, his ideals and the purpose of life have always
fascinated Abai. He depicted the inner world of a person not only in an artistic and
figurative form, as is typical of poets; he expressed his thoughts about a person in a
scientific and conceptual form.

M.O. Auezov writes: "When we approach Abai, it is indisputable that he has
diverse, diverse, thoughtful judgments about the problems of public life of his era,
about issues of poetics, craftsmanship, aesthetics, about the problems of education,
training, pedagogy, and especially about problems directly related to the philosophy
of man and humanity, to the philosophy of morality and conscience." Abai's thoughts
about the formation of moral principles and moral values in the process of life itself,
as opposed to the religious teaching about the “divine predestination” of morality,
are relevant today. According to Abai, a person is not born with any ready-made
personality qualities. All concepts of virtue, all rules of behavior are acquired in the
course of his life and activity. He urges the young:

"Don't rush into everything in a hurry,Be proud of your gift:

And you, man, are a brick of the universeGo to the building of life yourself."

Abai expressed his highest ethical ideal in the formula "Adam bol!" ("Be a
Man!"). No matter what Abai writes about, he follows this formula everywhere and
everywhere, strives to inspire people that an empty and inactive life in youth will
leave a heavy residue in old age, that a person's wealth and joy is life, that living
means working, studying, i.e. being a Person with a capital letter.

All his judgments about a person and his actions were determined by the
internal logic of educational humanism. The human problem was perceived by him
in many ways, as biological, psychological, aesthetic, ethical and philosophical.

Despite the different social status, says Abai, people are naturally equal. Abai
writes about this innate biological equality of people in the 34th word of Edification:
"In this world, birth and growth, satiety and hunger, grief and death, the structure of
the body and the place where a person came from and where he should go are all the
same",
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OKBITY MEH TopOuelney epekesepine Heri3ienren 0ipbIHFail Heri3i 6ap. OpOip XalbIK OCbl OPTAK
uaesyiap MeH OUTIMII YITTBIK OIET-FYphINTap MEH JAJCTypjepre CyWeHe OTBIpPhIN, ©31HIIe
Oinmipeni, ChIHIBIpaabl, eHrizeal. bapiblK aHbIKTamanapja 3eprreyuiiiep Topoue yiepiciH
XQJIBIKTBIK TIEIarOTUKAHBIH 00BEKTICI )KOHE CyOBeKTICl peTiHae KapacTbipaabl. COHBIMEH KaTap,
OKBITY YZEpici XaJbIKTBIK Meaarorukana OipZiedl MaHbI3Abl OpbIH anajgbl. ATamnm alTKaH[a,
azamaap OCKelieH ypIakka Oenrun Oip KocimTi, medepiiKTi, KOJJaHOambsl OHep/Il, CIOPTTHIK
OMBIHJIAP/IBI J)KOHE T.0. YHpeTei, OKbITa lbl, IEMEK, XaJBbIKTHIK Me1arorMKaHbl aHBIKTAY 1a TOpOue
MEH KocinTik maspiblk KasakcTaHHBIH Oacka enre KOChUTy Ke3eHiHAe OiniM Oepy »kyheciH
JaMBITYAbIH OlpbIHFall eKKaKThI yAepici peTine 0ip Me3riiae o3 KepiHiciH Tabysl THIC.

ATBICTaFBl Ka3aK KeOIIMCHIUIEPIHAE MEKTENTep MEH MeapecelepieH Oacka OKy
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OpBIHAApHI OoJiFaH KOK. Kermeni skarmaiiinap omapblH CTAIlOHAPIIBIK OKY OpBIHIApbIHA HE
0oybIHa MYMKIHJIIK OepMesi, Oipak OyaH ambic yaKbpITTap/a Ka3aKTapAblH MEKTETepl MYJIeM
OoJIMaraH JIeTeH KOPBITBHIH/IBI JKacayFra OoJIManIbl.

[TaTprOTH3M MEH MHTEPHAIIMOHAIN3M PYXbIH/AA jKaHA YPIAKTHl TOpOUeNey yaepiciHae
myraimimMaep KaszakcTaHHbIH —Tapuxbl, MOJEHHUETI, OiLIiMi OOWBIHIIA MaTepHalgapaAbl -
aJIaMIepIIIiK ce3iMAepal KaJbITacThIpyFa, TYJIFaHBIH KYHABUIBIK OarnapiapblH IaMbITyFa
KOMEKTECETIH MaTepuaIap bl )KETKUTIKCI3 Maii1aiaHaThIHBIH aTall 6TKEH 6H. bipak jkacrapra
KbI3MET TaJanTapbl MEH Ka3ipri 3aMaHHBIH ©3€KTi Macelelepi OTKEHHIH MpPOrpPecCHUBTI,
TYMaHHCTIK WAEsJIapbIHIA TEPEH TapUXH TaMBIphl O0ap €KEHIH KOpceTy oTe MaHbI3IbL by
uaesapabl Tapatyaa XIX racelpAarsl Ka3ak arapTyIIbUIapbl, XaJbIK aFrapTy ICIHIH aJaMrepIiIiK
yCTaHBIMIIAphl MEH MYpaTTapblH KOpFaFaH arapTymibUiap YiIKeH pes arkapael. LI
YonuxaHoBTBIH 1a, ANThIHCApUHHIH J¢, KyHaHOaeBaHBIH /1a IMeJaroruKaliblK Ke3KapacTaphbl
OuriM Oepyli AaMbITy TapuUXbIHIA OH POJ aTKapbl, OJlap oji KYHIe JeHiH 63 MaHBI3bIH
oranTnanael. Oapapl OKBITY OIpTyTac KOHE epPEKIIe MeAaroruKalbIK JKyie OO TaObLIa IbI,
OHJIa KOTITET'eH MeJJarOTUKAJIBIK MOCEJIeNIep KOPIHIC TalThl, MAHBI3IbI FEUTBIMHU YFBIMIIAP - JKAJIITbI
MearOTUKAIBIK, JUIAKTUKAIBIK KOHE 9/IICHAMAJIBIK: OKBITYAAaFbl KOPHEKUIIK, TOKIpUOE jKOHE
OaxplIay KOJJIAHBICKA SHI131II1.

OKBITY, TOPOUETIK OKBITY, ayUTOPHUSIIBIK KOHE CHIHBINTAH THIC XKYMBIC Typiepi. Kazak
NeAarortapbl TOpOUEHIH opTYpiIi KOMIOHEHTTEPIHIH epeKIIeTIKTepiHe epeKIlle Ha3ap ayaapabl:
XaJIBIKTBIK JIOCTYPJIep HETi31HAe aJaMrepiliIiK, JeHe MIBIHBIKTRIPY KOHE eHOSK TopOueci.

Tipek ce3mep: 1033us1, TyMaHU3M, alaMTePIIUTIK YCTaHBIMIAP, Ka3aK arapTyIIbLUIaphbl,
OWIIIBIT aKbIH, TAPUXHU TAMBIP, YJIT 3USITBUIAPEI, MIBFAPMAIIBLUTBIK Mypa

METO/JAbl OBYYEHUA IT'YMAHUCTUYECKHUM UIESAM B
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AHHOTanMA. B 1aHHON cTaThe paccMaTpUBAIOTCS BOIPOCHI T'YMAaHHCTUYECKOW HIEH B
Ka3axckod moa3uu. Haponnas mnenarormka HMMeEeT €IWHYI0 OCHOBY, OCHOBaHHYIO Ha
OOIIETTPUHATHIX, YHUBEPCATBHBIX HOpPMaX, MpaBuiax o0y4deHus U BocnuTaHus. Kaxaelii Hapon
BBIpaXaeT, MPEJOMJIISIeT, BHEIPSIET ATH OOLIMe MJIed U 3HaHHSA I0-CBOEMY, OCHOBBIBAsICh Ha
HAIlMOHAJBHBIX O00bYasiX M Tpaguiusx. [louTH BO BceX OMNpeAeNeHUSX MCCIe0BaTeNn
paccMaTpUBaIOT MPOLECC BOCIUTAHUOYATIIANSA KaKk OObEKT U CyOBEKT HApOAHOW MEeAaroruKHu.
Mexay Tem nporiecc o0ydeHHs 3aHUMaeT He MeHee BaKHOE MECTO B HapoAHOH mexaroruke. B
YaCTHOCTH, JIFOJIM MPEMNoIaloT, 00y4aroT MopacTarollee MOKOJIEHHE ONpeIeIeHHON nMpodecchi,
MacTepCTBY, IPHUKIAJIHOMY MCKYCCTBY, CHOPTHBHBIM Hrpam u T.n. CienoBareiabHO, B
OIpE/IeNIEHNU HAPOJHOM MEJarorukyu BOCIUTaHHE M NMPOo(ecCHOHAIbHAs MOATOTOBKA JOJIKHBI
HaXOAUTh CBOE BBIPAKEHHE OJHOBPEMEHHO KaK €IMHBIN JBYCTOPOHHHMI IPOLECC Pa3BUTHUSA
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cuctembl oOpasoBanus Kazaxcrana B mepuoj NpUCOEAMHEHHS K IPYTOi CTpaHe.

B nmanekoM mpomnuioM y Ka3axXCKHX KOYEBHHKOB HE OBLIO yUeOHBIX 3aBEACHHIA, KpPOME
MeKTe0OB U Mefpece Kak TakoBbIX. KoueBble ycloBHUS HE MO3BOJSUIM UM MMETh CTallMOHAPHBIE
yueOHbI€ 3aBEJICHUS, HO U3 ATOT'0 HE CIIEIYET JI€TaTh BBIBOJL, UTO y Ka3aX0B B T€ 1aJIEKUE BpEMEHa
B0OOIIIE HE OBLIO MIKOJI.

CrnenyeTr OTMETUTB, YTO B IIPOLIECCE BOCIIUTAHUS HOBOI'O IIOKOJIEHUS B 1yX€ IaTPUOTU3MA
Y UHTEPHALMOHAIN3MA YUUTENSl HEJOCTATOYHO UCIOJIb3YIOT MaTeprassl IO UCTOPUH, KYJIBTYpE,
oOpa3zoBanuto Kaszaxcrana - Te marepuaibl, KOTOpPbIE MOMOTalOT (OPMHUPOBATH HPABCTBEHHBIC
YyBCTBA, Pa3BUBAaTh LIEHHOCTHbIE OPUEHTALMH JINYHOCTH. HO O4YeHb Ba)KHO IOKa3aTh MOJIOABIM
JIOASM, YTO TPHHLMUIBI JESTEITbHOCTH W aKTyalbHbIE IMPOOJIEMBl COBPEMEHHOCTH HMEIOT
IyOOKHE HMCTOPUYECKHE KOPHU B IMPOTPECCUBHBIX, T'YMAHHUCTHUYECKUX UAESIX MPOILIOTrO.
bosbiryro ponbs B pacnpoCTpaHEHUUM 3THX MIEH ChIrpaiu Kasaxckue npocerutenu XIX Beka,
nocieoBaTeIbHble TOOOPHUKH MPOCBEIIEHUS, OTCTAaUBABIINE TYMaHHbIE MPUHIIMIIBI U HI€aIbl
HapogHoro oOpaszoBanus. Ilemarormyeckue B3rsapl Y. BamuxanoBa u ANTBIHCApUHOW, U
Kynan6aeBoii chIrpaiv moixoKUTeNbHYI0 POJb B HCTOPUU PA3BUTHS 00Pa30BaHUs, BO MHOTOM OHU
JI0 CUX TIOp HE TEpSIOT CBOEro 3HaueHus. VX npenojgaBaHue npejacrapisieT coOON LETOCTHYIO U
OpPUTMHAJBHYI0 TNEJaroru4eckyrd CHUCTEMY, B KOTOPOM HAalIM OTpPaXeHUE MHOTHUE
nejarornyeckue MpoOsembl, ObUIM BBEAEHbI B OOMXOJ] BaKHEHIIME HAy4yHbIE MOHATHS -
oOmienenarornueckue, TUAaKTHYECKHEe U METOA0JIOTHYECKHEe: HATTISIIHOCTh B 0OYUEHUH, OTIBIT U
HaOJII0/ICHUE.

[lenenanpaBieHHOCTh OOy4YeHHs, BOCHHUTAaTeIbHOE OOyueHue, (HOpMbl ayAUTOPHON H
BHEKJIaccHOU paboTsl. Kazaxckue nmemaroru yaensuim oco0oe BHUMaHUE CHEU(PHUKE Pa3TUIHBIX
KOMITIOHEHTOB BOCIIUTaHUS: HDAaBCTBEHHOMY, (PU3MYECKOMY U TPYIOBOMY BOCIIUTAHUIO HA OCHOBE
HApPOJHBIX TPAIULIUH.

KuroueBble cjioBa: 1os3usi, T'yMaHW3M, 'YMaHHbIE Hayana, Ka3axCKHUE IPOCBETHUTEIIH,
M03T-MBICIIUTEIb, ICTOPUUECKUE KOPHU, HALIMOHAJIbHAS MHTEJUIMT€HIUS, TBOPUECKOE HaCIeaHe
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